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—.  Inhis classic analysis of suicide, Durkheim observes that suicide rates cluster in geographic space. He
attempts to explain this clustering by referring to the geographic patterning of social integration and
regulation. Because maps of suicide rates and various measures of integration and regulation showed
considerable overlap, Durkheim concludes that high suicide rates cluster in geographic space only because
weak social integration and regulation also cluster in that same space.

Durkheim attempts to rule out competing explanations of the geographic patterning of suicide, including
those based on "imitation." Tarde, a contemporary of Durkheim, was a vocal advocate of imitation
explanations. Tarde argues that many shared behaviors and beliefs are adopted through imitation. To the
extent that the risk of suicide is affected by news of suicides in neighboring areas, imitation will shape the
geographic patterning of suicide. These opposing views on the importance of imitation fueled a lively debate
between Durkheim and Tarde.

Please answer the following questions.

(1). Multiple regressions can clarify the debate between Durkheim and Tarde. Unfortunately, this method
has not yet been invented in their period, so that both sides are deadlocked. Explain how to clarify the
debate between Durkheim and Tarde through multiple regressions? (309%)

(2). Expound the following regression report, and judge whose argument is supported? (2096)

Table 1. Unstandardized Coefficients from the
Spatial Regression of Suicide Rates on
Selected Independent Variables:
Northern and Southern Departments

in France, 1872 to 1876
Independent Variable North? South
Residential stability ~ —2,337" -2,058"
(1.364) (1.129)
T [-.225) [-.267]
Marital stability -9.5717™ —4.698"
" (3.165) 2.317)
[-493] [-.293]
Ordained clergy rate -2.734* -.308
(1.581) (.683)
[-.147] [-.033]
Spatial lag (p) 344" 686"
(.144) (.095)
[.270] [.531]
Spatial error (1) N.A. N.A.
Number of departments 40 43
R? .805 816

Note: Numbers in parentheses are standard errors;
numbers in brackets are standardized coefficients;
N.A. stands for “not applicable.”
Source: Baller, R.D. and K.K. Richardson (2002),“Social integration, imitation, and the geographic patterning of suicide" . American
Sociological Review 67(6): 873-888.
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—. 7F James Scott HIEEE T U RAVEMLTE | o REIGEELEE (The Economics of

Subsistence ) B4 {43+ €r22%(The Sociology of Subsistence Ethic) °

(1) VB R RMEE RS I B FAIR [safety-first principle] , FEER. (25%)

Q) Bt R S, WR—EARAEFZRRE, T @Ry R M T
HHBom?  (25%)
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Those who argue the poverty cause consider the gravest stress on the environment to be
impoverished masses pressing on resources. Population control and economic growth are the
suggested solutions. Those who identify affluences as the problem believe the gravest stress on the
environment comes from global inequality and the consumption of resources to support affluent
lifestyles.
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Culture, this acted document, thus is pubhc like a burlesqued wink or a mock sheep raid.
Though ideational it does not exist in someone’s head; though unphysical is not an occult entity.
The interminable, because interminable, debate within anthropology as to whether culture is
“subjective” or “objective”, together with the mutual exchange of intellectual insults (“idealist!”—
“materialist!”; “mentalist!”;—“behaviorist!”; “impressionist!”—“positivist!”’) which accompanies it,

is wholly misconceived. Once human behavior is seen as (most of the time; there are true twitches)

symbolic action which, like phonation in speech, pigment in painting, line in writing, or sonance in
music, signifies, the question as to whether culture is patterned conduct or a frame of mind, or even
the two somehow mixed together, loses sense. The thing to ask about a burlesqued wink or a mock
sheep raid is not what their ontological status is. It is the same as that of rocks on the one hand and
dreams on the other — they are things of this world. The thing to ask is what their import is: what it
is, ridicule or challenge, irony or anger, snobbery or pride, that in their occurrence and through their

agency, is getting said.

This may seem like an obvious truth, biif there are a number of ways to obscure it. One is to
imagine that culture is a self-contained “super-organic” reality with forces and purposes of its own;
that is, to reify it. Another is to claim that it consists in the brute pattern of behavioral events we
observe in fact to occur in some identifiable community or other; that is, to reduce it.

As, on first glance, this approach may look close enough to the one being developed here to be
mistaken for it, it is useful to be explicit as to what divides them. If, leaving our winks and sheep
behind for the moment, we take, say, a Beethoven quartet as an, admittedly rather special but, for
these purposes, nicely illustrative sample of culture, no one would, [ think, identify it with its score,
with the skills and knowledge needed to play it, with the understanding of it possessed by its
performers or auditors, nor, to take care, en passant, by the view of the reductionists and reifiers:
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with a particular performance of it or with some mysterious entity transcending material existence.
The “no one” is perhaps too strong here, for there are always incorrigibles. But that a Beethoven
quartet is a temporally developed tonal structure, a coherent sequence of musical sound —in a word,
music— and not anybody’s knowledge of or belief about anything, including how to play it, is a
proposition to which most people are, upon reflection, likely to assent.

To play the violin it is necessary to possess certain habits, skills, knowledge, and talents, to be
in the mood to play, and (as the old joke goes) to have a violin. But violin playing is neither the
habits, skills, knowledge, and so on nor the mood, nor (the notion believers in “material culture”
apparently embrace) the violin.




